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Can Marx inform Freud? Can Freud inform Marx? Can the
political-economic world of Marx inform the sexual-emotional
world of Freud? How do the two intersect? These are
gquestions that plague Marxists, Freudians and Feminists or,
at least, some of them. It is the contention of this paper
that the epistemological breakthroughs of Marx and Freud rein-
force each other. The Marx of Althusser, Wolff and Resnick
and the Freud of Lacan share the concept of overdetermination.
They both reject absolutist notions and embrace dialectical
thinking. Both Marx and Fréud reject final or absolute truths
or cures. Both reject the notion that people can directly
receive the real world and express it unchanged in their symbol
systems of language and mathematics.

Freud and Marx are often viewed as competing essentialisms,
with Marx reducing society to one essence, class relations, and
Freud reducing personal dynamics to another essence--sexuality.
I arque that neither Freud nor Marx is an essentialist. Each
focused on a denied aspect of life because it was denied, not
because it is the essential truth of life. In any case the
brotherhood of Marx and Freud is found less in the formal content of
their writings thanin their methodology and their epistemology.
Althusser réferred to Marx and Freud as two "unexpected”
"illegitimate" children of the nineteenth century.l They are

both illegitimate because they are the offspring of a different



epistemology from that of their parents, the thinkers of the
eighteen hundreds. The following quotations are a case in point.
The first is a quotation from Lacan urging us to look for the
dialectical methodology in Freud's work. If one substitutes the
word Marx for Freud, the quotation could easily be a quotation
from Althusser teaching us to read Marx dialectically.

In order to rediscover the effect of Freud's

(read Marx's) word, it is not to its terms that

we shall have recourse but to the principles

that govern it. These principles are none
other than the dialectic.

The second quotation of Engel's describing Marx's epistemo-
logy could easily be a quotation from Lacan describing Freud's
epistemology.
One leaves alone 'absolute truth' which is
unattainable...instead one pursues attainable
rglativg truthg along the paths of the posi-
tive sciences.

Within a shared epistemology Marx and Freud each created his
own discourse. Both created a discourse on an unrecognized aspect
of life. Marx created a discourse on the class process and Freud
created a discourse on the unconscious process. Each saw terrible
suffering for which his discourse created a vehicle of liberation.
Each had the tremendous task of creating a new discourse, a newvw
recognition, and a new way of thinking with which to .perceive
his new discourse. Both were trapped in the language of the

past, like children trapped in the old age of their parents who

give them the tools with which to understand the world.



Both Freud and Marx were forced to make a compromise be-
tween the useless unintelligibility of creating a whole new
language and the pitfalls of using the 0ld language which tied
them back into the conceptual framework fromwhich they were
breaking. Being comprehensible in the familiar language of the
past allowed both Marxism and Psychoanalysis to regress to
their respective childhoods of sexual determinism and humanism-
economism. Freud once remarked "I wonder whether people accept
psychoanalysis in order to preserve it or destroy it?" The very
attempt to understand the new sciences of Marxism and psycho-
analysis involve their beinqg assimilated into former conceptual
frameworks. The politics and lure of acceptability further stunt
their growth as new sciences.

The slips into essentialism in the work of both Marx
and Freud indicate that they both sometimes repressed the enor-
mity of their own discoveries and slipped back into their respec-
tive o0ld ages of sexual determinism and economic determinism.

It is a terribly lonely ordeal to discover that you think within
an epistemology radically different from all of those around you,

that you are your own parents and alone.



Lacan and Althusser, Wolff and Resnick are trying to dis-

cover what was epistemologically revolutionary in Freud and Marx and re-

turn them to their youth, their newness. They are removing from Marxism
and Psychoanalysis their religious character. They are protest-
ing what Lacan protests when he writes:

A technique is being handed on in a cheerless
manner reticent in its opacity, a manner
which shies at any attempt to let in the
fresh air of criticism. It has in fact
assumed the die of a formalism pushed to
ceremonial lengths, and so much so that

one might very well wonder whether it is not
to be tagged with the same similarity to ob-
sessional neurosis that Freud so convincingly
defined in the observance, if not in the genesis
of religious rites.

Objective measures, judgments as to what in life is "most”
important, what is ncorrect", judgments as to who is "healthy"
who is "cured," call to a final proof, a final confirming authority,
‘a God figure. Both Marx and Freud rejected religion. Marx
rejected it as an opiate numbing the masses to their power and
responsibility for their l1ives. Freud rejected religion as an
obsessional ritual warding off our loneliness and self-responsibility.
Marx and Freud differentiated themselves from most of their
followers by refusing to replace the God they rejected with other
absolutes like the "cure", the "proof" of the bio-psychological
instincts, or the "real” world proved empirically or rationally.

Marxian theory refuses to entertain the illusion

that the 'realism' of one or another theory,

its ‘'proofs' for its supposed ‘correspondence'’

to the ‘real', determine its truth also for other

theories--in that sense its absolute truth. 'All

that palaver about the necessity of proving the

concept of value comes from complete ignorance

poth of the subject dealt with and of scientific
method.



Marx and Freud share a revolutionary break with essentialism
and therefore with religion and its retinue of final authori-
ties, proofs, final understandings, and final cures. Their
break is a preak with religious morality and the concepts of
final right and wrong, good and evil.

One begins Marxian analysis with the class process not
because that's the morally correct place to start or the empiri-
cally proven right place to start. A Marxist begins with the
class process because s/he has a goal of creating a classless
society. S/he begins with class because the class nature of
society has to be understood in order to be changed.

A Freudian begins psychoanalysis with the unconscious process
not because it has been proven to be the "right" place to start.
Not even because it has been finally proven to exist, but because
the unconscious is a useful concept. It helps to explain and
relate such disparate phenomena as the selectivity of memory,
the content of dreams, reasons for peoples' choice of mate,
and each person's unique way of speaking a language. The uncon-
scious process is the entry point of psychoanalysis because the
assumption of an unconscious as a reality helps clients to create
an understanding of themselves and change themselves. Its final
truth as a provable entity is irrelevant to psychoanalysis.

The notion of an absolutely verified, "correct" discourse is

as foreign to Marxism as it is to psychoanalysis.



A central concept in the epistemology of both Althusserian
Marxism and Lacanian psychoanalysis is the concept of overdeter-
mination. That concept was first used by Freud and then inte-
grated into the Marxian discourse by Lukas and Althusser. Freud
used the term to explain that the dreams or symptoms of a client
cannot be reduced to a signal of a single content but like a
language they must be understood on many different levels of mean-
ing. The words in a sentence in any language are meaningful on
several levels: in relation to the context of the sentence, the
specific language that is spoken, and the particular personal
speaking style of the speaker. The symptoms and dreams of a
client are similarly meaningful in relation to the context of
the persons immediate behavior, the social'cultural, and economic
milieu in which the person exists;and the context of a person's
personal and social history. Just as words are related to each
other in the context of a sentence, the parts of a dream or symptom
are related to each other in the context of each person's multi-
dimensional life. Just as one word defines its meaning through
the use of the other words in a language, a dream or a symptom
defines itself through its use in relationship to the rest of
a client's life. Each dream symptom or behavior is overdetermined

by the rest of a client's life like each word is overdetermined

by the rest of the 1anguage.7



Wolff and Resnick use the term overdetermination in the way
that Freud and Lacan use it, but they apply it to social pro-
cesses and in particular to the class process.8 They go beyond
Althusser's more limited definition of the term.9 Just as a dream
or symptom cannot be understood as é discreﬁe single event but
only in relation to the content ofaperson's life system, and
just as a word cannot be understood outside of the context pro-
vided by the other words that constitute that system, the class
process cannot be understood outside of the other social pro-
cesses that constitute a social system. Any dream has simultaneous
and contradictory meanings based on all the contradictory §trands
of meaning that constitute that dream. Words in a language have
contradictory meanings based on all the contradictory strands of
meaning that constitute a language. Similarly, a social process
has contradictory meanings because of all the contradictory con-
stituents of any social process. Wolff and Resnick develop this
concept to posit that every social process is a unigque intersec-
tion of all the other social processes.10

It is not surprising that Marx and Freud who share over-
determination also share other concepts that develop from the
assumption of overdetermination. One of these concepts is the
decentering of the subject. Marx's road to the decentered
subject is his understanding of the class process, and Freud's
road to the decentered subject is his understanding of the un-
conscious process. The definition of the "class process" in this
paper is "that process in which unpaid surplus labor is pumped

out of direct producers.” 11



since that class process 1is overdetermined, it has no one center
that is its essence.

The process of extracting surplus labor is an intersection
of such other processes as the social pressure requiring people
to work, people's personal psychology which allows them to
tolerate their working conditions, and the economic organization
of society that requires most people to work to make a living.
A person's application for a job is not an act of the individual
free will of an independent subject freely choosing a job.
Rather it is the act of a subject who is an object of an infini-
ty of forces moving through him and deciding him to apply for a job.
The subject both decides to make the decision and is decided
by the overdetermined forces deciding him or her. The subject
is not the center, the key motivating force. S/he is motivated by
overdetermined forces. S/he is "decentered.”" That same process
of being decided as well as deciding overdetermines all of peoples'
behavior, including their behavior in making history. To quote
Althusser, in the Marxian discourse "History is a process, a
process without a subject.“12

Individual human subjects are not the center of history,
but neither are such subjects of study as economics or class
structures. All such subjects within this discourse are separated
into overdetermined processes thatvhave no essence or center.

Class is the entry point and not the center of the Marxist

discourse.
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In a parallel fashion the unconscious is the entry point

and not the center of psychoanalysis. In another parallel
fashion

Freud has discovered for us...that the human

subject is decentered,constituted by a struc-

ture.whigh has no center gither, except inl3

the imaginary misrecognition of the ‘ego.’
For Freud and Lacan the human subject is decentered. People have
no central core, no essence, but are overdetermined. Each person,
each subject is the unique site of all the overdetermined forces
all the processes that overdetermine her/him. Within the psycho-
analytic discourse each subject is like a unique tapestry in which
the overdetermined processes are like threads. Each thread woven
together in combination with the others makes the unique tapestry.
There is no center, no thread that is more important than the
others.

The center that is usually attributed to subjects i.e. people

is their conscious thought. "I think therefore I am."” Freud
and Lacan point to the unconscious as a language that parallels
the language of conscious thought and derails and decenters it.
(The unconscious is a complexity that will be grossly oversimplified
here for the purpose of brevity.) The unconscious is a language,
a complex interdependent system of signals and meanings. As we
develop a conscious system of language soO we develop at the same
time an unconscious language. Life's experiences inscribe
themselves upon us in two simultaneous registers,one conscious
another unconscious. The unconscious language is inscribed in

our particular style of speech, our choice of words, our bodies,
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our posture, our places of least resistance to illness, our
special sensualities as well as our nervous tics, and hysteri-
cal symptoms. The unconscious language reveals itself in dreams,
in fantasies, in the particularity and selectivity of our memory
both of childhood and in the present. The unconscious reveals
itself in each person's unique speech, in each of our heroic
legends about our own lives and the myths of each of our families.
It is a place that conscious thought has erased, like a picture

erased, leaving a smudged but blank sheet of paper,or a drawing

*
erased and replaced by another picture with a different look.14

It is a language of which we are unaware but a language that in-
forms everything we do. Lacan replaces the Cartesian "I think

therefore I am" with his own maxim: "I think where I am not,

"15

therefore I am where I do not think. The very concept of

an unconscious is most surely a concept of the decentered subject.
Both Freud and Marx acknowledge that the process of thinking

is unable to capture the real world. Thoughts about the real

are not to be confused with the real. 1In the words of Engels

The two of them, the concept of a thing

and its reality, run side by side like

two asymptotes, always approaching each other
yet always missing. This difference between
the two is the very difference which prevents
the concept from being directly and immediately
reality and reality from being immediately its
own concept. Because a concept has the essen~
tial nature of that concept and cannot there-
fore prima facie directly coincide with reality,
from which it must first be abstracted, it is
something more than a fiction, unless you

are going to declare all the results of thought
fictions.

*The work of Lacan lapses into essentialism when he constitutes
the unconscious as a repository of a higher truth.
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For Lacan the attempts to capture the real thorough know-
ledge are likened to a child's behavior at what he calls "the

wl? At around six months of age the child looks at

mirror stage.
herself in the mirror and realizes with jubilation that she

has captured herself, right there in her reflection. She

doesn't realize that she has captured a two dimensional and
backwards reflection of a self that has changed by its very act
of self recognition. Thought is like the reflection in the mirror
it can never capture the real. Therefore as subjects we are
always decentered because our thoughts and knowledges of what

we are and do can never capture us. What we think cannot tell us
what we are.

Conscious thought is expressed in language. Language is an
arbitrary system of signs. The sounds we make when we talk or
the marks we make when we write do not directly relate to the
meanings we are trying to convey through spoken or written lan-
guage. The word for a lead writing utensil is a pencil but
the word pencil has nothing to do with the object, the pencil.
Our knowledges of everything are forced from our sensations
and perceptions through arbitrary language. The very process of
forcing human experience into arbitrary signs or symbols changes
that experience and decenters it. 1In Freud's words “The order
of the symbol can no longer be conceived as constituted by man

18

but rather as constituting him." In my words the symbol and

the person constitute each other.
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1f human knowledge is knowledge of the sumbolic world we
have crzated in response to the real, then our knowledges, our
sciences, are sciences of the symbolic mediation of the world
as we perceive it. They are not direct immediate reflections of
the real world. Both Freud and Marx tried to reclassify sciences
as the sciences of subjectivity, sciencesof human symbolism, rather
than as objective knowledges of the real world. 1In Lacan's words
"our physics is simply a mental fabrication whose instrument is
the mathematical symbol. Experimental science is not so much
defined by the guantity to which it is in fact applied as by the

measurement which it introduces into the real.“19 Lacan likens

empirical science's proofs of the truth of their findings to people
who invent a clock on the basis of their concept of time and
then cite the existance of the clock's measurement of time as
objective proof of their time concept. 1In Althusser's words, "In
the movement which causes the spontaneous perceptions and images
to become the concept of the real object, each form does indeed
relate to the ;eal object but without becoming confused with it.“zo
Althusserian Marxismand Lacanian psychoanalysis both specifically
differentiate themselves from other knowledges by their affirmation
that knowledge exists within the symbolic realm which can never
capture concrete reality.

Marxism and psychoanalysis are both sciences of liberation.

They each create a new discourse, a new symbolic arrangment of
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the world like a new mirror in which people can see themselves
differently and act differently on the basis of their changed
images. Human beings have no way of defining themselves or
anything else except by seeing themselves reflected in the reac-
tions of other people to them or seeing themselves reflected in
the mirrors of knowledge around them. Each person's knowledge
is an integration of the reflections of the different mirrors
to which s/he has been exposed. It is sometimes argued that a
person's senses also tell her what she knows. Within the epis-
temology of this paper all perceptions include interpretation
because human beings cannot directly receive the real world.
They perceive it through their own mediating and therefore
distorting perceptual and thought processes.

Marx held up the symbolic mirror of class in which a worker
could recognize himself as an exploited member of class society,
join a movement to change that society, reclaim his surplus, and
in the process change his own recognition of himself. 1In the
Marxian discourse, "phase one, the person who works at the level
of production in our society considers himself to rank amongst
the proletariat; phase two in the name of belonging to it he
joins in a general striké."zl Freud held up the symbolic mirror
of the unconscious in which a person could recognize herself as
a speaker of an unconscious language and participate in a psycho-
therapeutic relationship to give words to that unconscious lan-
guage and change her/himself in the process. In the psychoana-

lytic discourse phase one, a client enters psychotherapy; phase
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two s/he "recognizes" herself through hearing her own language
as recconized by the therapist.22 Both Marx and Freud create a
discoursze through which people break their chains, those chains
they can break.

The discourses of Marx and Freud are liberators in their
epistemology as well as in their content. The concept of over-
determination renders ridiculous the quest for total control or
command of anything and thereby liberates people from the tor-
menting and impossible quest for total control over knowledge,
themselves, or anyone else.

The liberation sought by Freud and Marx are different aspects
of the same liberation: liberation from the relationships and the
discourse of the master and the slave outlined in Hegel's Dialectic
of Lordship and Bondaqe.23 Marxism stresses a discourse of libera-
tion from Master-Slave economic relationships and psychoanalysis is
a discourse of liberation from Master-Slave emotional relationships.

Marx, Althusser and Lacan were powerfully influenced by Hegel.
Althusser and Lacan were students together in a Hegel seminar
taught by Kojeve in which Kojeve presented the dialectics of Lord-
ship and Bondage with a Marxian interpretation. It is Kojeve's
Hegel who so clearly influenced Althusser and Lacan. In this
interpretation,“ﬁuman history is the history of the dialectic
of Master and Slave.“24 Any relationship including that of Master
and Slave is a mutuality, an inter-relationship between all
parties involved. There is no such thing as a linear or one way

relationship. In human interactions "action from one side only
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would be useless because what is to happen can only be brought

n23 As stated above a basic premise of

about by means of both.
the dialectic of Lordship and Bondage is a mutuality, an inter-
relationship between active participants. This is very different
from a discourse stating that Master-Slave relationships are linear
relationships in which an active victimizer acts upon a passive
slave who is not equally a participant in the relationship.

Another basic premise of the dialectic of Lordship and Bondage
is that there cannot be self-consciousness, ideas or definitions
of the self without recognition by others. People develop their
ideas of who they are and what life is about by seeing themselves
in the mirrors of other peoples' recognition of them and other
peoples' reactions to them. The first object of each person is
to exist and therefore to be recognized as a person.

In Master Slave relationships two people participate but only
one is recognized. For example in a typical employer employee
relationship the employees are recognized only as labor power
to be purchased at a cost kept to its minimum. They are not
recognized as full persons with multiple human dimensions.

The products of their labor are not recognized as theirs but as
the employer%. The employees usually consider that the boss
is a full person with multiple dimensions. Both the workers

and the employer are working towards the enrichment of the

employer.
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Master Slave emotional relationships can exist anywhere,
between parents and children, husbands and wives, or friends.

In Master Slave emotional relationships the needs and personal
existence of the one partner, the Master, are recognized and
addressed by both partners, while the needs of the other partner,
the Slave, are not recognized but remain unacknowledged.26

Marx created a discourse on class and the vision of a
classless society toward which to move. He created a vision of a
society in which all people are "recognized."

Freud created a discourse on the unconscious and the vision
of an environment in which people can be recognized and accepted
as human with all of their normal, wild incestuous wishes, their
sexual drives and emotional needs.

Freud and Marx both create discourses of a liberation which
is the recognition of all people as full multidimentional and
overdetermined human beings. This full recognition requires the
end of Master-Slave economic relationships in which people are
reduced to labor power.

Liberation also regquires the end of Master-Slave emotional
and sexual relationships in which one partner serves the other
without being him or herself recognized or served. Full libera-
tion also involves an end to tﬁe denial of the existence of
a constantly unspoken self, an unconscious self with a language
of wishes, needs and meanings. The unconscious language can

never be fully captured in conscious thought, but the acknowledge-
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ment of the existence of another register of meanings in life is

a liberation. It is a liberation from the doomed battle of

total mind, body and behavior control of oneself or others.

The process 6f psychoanalysis is a process of liberation. A per-

son in psychoanalysis hears her/his voice speaking and recognizes

the validity of him/herself in the words s/he speaks. Psycho-
analysis involves a self-recognition which creates the demand for
recognition from others and precludes emotional Slave relationships.28

Both Marx and Freud are liberators in giving us a discourse
with no absolutes, no gods, no necessary Masters and no Slaves.
By pointing out the circularity of all relationships they show
people that we are active participants in our own oppression and
can be active participants in our liberation as well. Of course,
both the Marxian and Freudian discourses reject social morality
plays with linear roles as victims and victimizers, good third
world people and bad first world people, victimizing males and
victimized females etc. Both the Marxian and the Freudian
discourses liberate us from the above categories.

Where and how do these two diséourses of liberation inter-
sect? Can Marx inform Freud? Can Freud inform Marx? Within the
theory of overdetermination the class process is an overdeterminant
of the unconscious process and theiunconscious process is an
overdeterminant of the class process. Marxian theory could bene-
fit tremendously from a study of the unconscious meanings of

class and the manipulation of unconscious drives that perpetuate or
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could undermine a particular class process. Such a study created within
the epistemological framework of overdeterminist Marxism could
explore the impact of the unconscious on the class process and
avoid the economic determinism of Reich or the humanism of Fromm,
and Marcuse. By the same token Freudian theory can benefit
enormously from a study of the impact of class on the unconscious
process.

Lacan weaves references to class among his poetic and
diverse allusions but unfortunately he has never directly addressed
the subject. Althusser in his essay on Freud and Lacan29 addresses
Freud and Lacan as his epistemological brothers without explicitly

addressing the unconscious process as an overdeterminant of the

class process. That task is one for us.
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ees, wealthy and poor, husbands and wives, i.e. any people

who are designated by their roles as unequals. ‘'Without being
predestined to it in any way, the one must fear the other, must
give in to the other, must refuse to risk his life for the
satisfaction of his desire for 'recognition.' He must give

up his desire and satisfy the desire of the other: he must
'recognize® the other without being 'recognized' by him. Now
to recognize him thus is 'to recognize' him as his Master

and to recognize himself and to be recognized as the Master's
Slave.® (see 27 below)

A. Kojeve, p. B.



28.

29.
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of course people may go through empty psychoanalyses. With
incompetent psychoanalysts or unwilling clients this liberation

will probably not happen.

L. Althusser, "Freud and Lacan," p. 177-203, Lenin and
Philosophy, New Left Books, London, 1971.




23

Bibliography

Althusser Louis, Essays in Self-Criticism, trans. by Grahame
Locke, New Left Books, London 1976.

Althusser Louis, For Marx, trans. by Ben Brewster, Vintage Books,
N.Y¥Y. 1970.

Althusser Louis, Lenin and Philosophy and Other Essays, trans. by
Ben Brewster, New Left Books, 1971.

Bettleheim Bruno, "Reflections: Freud and the Soul, p. 52, The
New Yorker, Mar 1, 1982.

Freud Sigmund, Standard Edition of the Complete Psychological
Works of Sigmund Freud, - . trans. under the editor-
ship of James Strachey, London, Hogarth Press, 1953-1974.

Fromm Erich, Beyond the Chains of Illusion: My Encounter with
Marx and Freud, Simon and Schuster, N.Y. 1962.

Hegel Georg W. F., The Phenomenology of Mind, trans. by J. Baillie,
Macmillan Co., N.Y., 1949,

Jameson Fredric, "Imaginary and Symbolic in Lacan: Marxism,
Psychoanalytic Criticism, and the Problem of the Subject,”
p. 338-395, Yale French Studies Vol 55/56, 1977.

Kojeve Alexander, Introduction to the Reading of Hegel, trans.
by James H. Nichols Jr., Basic Books, N.Y., 1969.

Kollontai Alexandra, Love of the Worker Bees, trans. by Cathy
Porter, Virago Books, London, 1977.

Kollontai Alexandra, Alexandra Kollontai: Selected Writings,
trans. by Alix Holt, Alison and Busby, London, 1977.

Kovel Joe, The Age of Desire, Pantheon, N.Y. 1981.

Lacan Jacques, Ecrits: A Selection, trans. by Alan Sheridan,
W.W. Norton, N.Y. 1977.

Lacan Jacques, The Four Fundamental Concepts of Psychoanalysis,
trans. by Alan Sheridan, W. W. Norton, N.Y. 1978.

Lacan Jacques, The Language of the Self: The Function of Lan-
i lvsis, trans. with Notes and Commentary
by Anthony Wilden, Delta, NY, i968.



2l

Laplanche J. and Pontalis J.B., The Language of Pszchoanalxsis,
trans. by Donald Nicholson Smith, W.W. Norton, N.Y., 1973.

Lemaire Anika, Jacdques Lacan, trans. by David Macey, Routledge
and Kegan Paul, Boston, 197 1.

Mannoni Maud, The Backward Child and His Mother, trans. by

The Backward Cal-t S — —=0— s>

Alan Sheridan Smith, Pantheon, N.Y. 1972.

Mannoni Otave, Freud, trans. by Renaud Bruce, Vintage Books,
N.Y., 1971.

Marcuse Herbert, Eros and Civilization: A Philosophical Inquiry
into Freud, Beacon Press, Boston, 1966.

Marx Karl, Capital v 1-3, Foreign Languages Publishing House,
Moscow, 1959.

Marx Karl, The Portable Karl Marx, trans. by Eugene Kamenka,
viking Penguin Books, N.Y., 1983.

Mehlman Jeffrey, "French Freud: structural studies in Psycho-
analysis," vyale French studies, Vol. 48, 1972.

prévert Jacques, paroles, Librarie Gallimard, Les Editions du
Point du Jour, Paris, 1949.

prévert Jacques, paroles: Selections, trans. by Lawrence
Ferlinghetti, City Lights, San Francisco, 1959.

Reich, Wilhelm, Sex-Pol: Essays 1929~1934, trans. by Anna Bostock,
Vvintage Books, N.Y., 1972.

Resnick Steven, and Wolff Richard, wCclasses in Marxian Theory",
URPE, Winter, 1982.

Resnick Steven, and Wolff Richard, "Marxist Epistemology: The
critique of Economic Determinism,"” Social Text, Fall,
1982.




AESA DISCUSSION PAPERS AS OF NOVEMBER 1983

1. "The Theory of Commodity Fetishism and the Social Constitution of Individuals",
by Jack Amariglio and Antonio Callari.

2. "The Value of African Labor-Power in South Africa: 1948-1978", by Fred Curtis.

3. "Adam Smith, the Theory of Value, and the History of Economic Thought", by
Antonio Callari.

4. "Genovese and the Slave Mode of Productionr A Marxian Critique", by Susan F. Feiner.
5."Marx and Freud: Brothers in Overdetermination', by Harriet Fraad.

6. "Structure and Contradictions of Primitive Communism in Pre-Sixteenth Century
West Africa", by Rolf Jenson.

7. "Towards a Class Analysis of the Relationship between Corporations and Banks",
by E. Thomas Kuh.

8. "Some Comments on the Construction of Paradigms of Social Development", by
Joseph E. Medley.

9. "The Accumulation of Capital as Historical Essence: A Critique of the Theory of
Monopoly Capitalism", by Bruce Norton.

10. "Towards a Nonessentialist Class Consciousness', by Elizabeth Oakes.

11. "A Contribution Towards an Alternative Marxian Theory of Fixed Capital", by
Bruce B. Roberts.

12. "Marx's Theory of Money: A Reinterpretation’, by John T. Roche.

13. "Social Theory and Socialist Economic Planning: A Critique of Optimal Planning
Theory", by David F. Ruccio.

14, "The Origins of the Capitalist Class Process in the United States: The Early
Massachusetts Boot and Shoe Industry'", by Rona S. Weiss.

15. "A Marxian Reconceptualization of Income Distribution", by Richard Wolff and
Stephen Resnick.

For reprints, please send $1 per copy to:

AESA
Economics Department
University of Massachusetts
Amherst, MA. 01003



